F. : "'The murderous civilization'": anarchist geographies, ethnography and cultural differences in the works of Elie Reclus", Cultural Geographies [early view], http://cgj.sagepub.com/content/early/2016/08/09/1474474016662293.full Page 2 (1934 Page 2 ( -1977 . In his Society Against the State (1974) , Clastres argued that some Amazonian peoples whose stateless institutions were seen as a marker of 'backwardness' were, on the contrary, aware of the need to avoid the concentration of power and to consider people who have been entrusted with public responsibilities not as privileged, but as personnel in the service of one and all. More recently, authors like Brian Morris, Harold Barclay and James C. Scott have studied first or 'indigenous' peoples through left/libertarian lenses. As for the word 'indigenous', I have adopted the definition recently given by James D. Sidaway, Chih Yuan Woon and Jane Jacobs, who stress the double meaning of the term, which primarily 'enshrines an outdated, history defining, anthropological notion of the "primitive" which may have unanticipated negative political effects for indigenous people. Others, including indigenous people themselves, counter that the concept is meaningful and, because now enshrined in certain instruments of recognition, necessary '. iv The anthropologist who seems to be the closest to Clastres's approach today is James C. Scott, who is committed to deconstructing 'civilizational discourses about the "barbarian", the "rough", the "primitive". On close inspection these terms, practically, mean ungoverned, not-yet incorporated. Civilizational discourses never entrain the possibility of people voluntarily going over the barbarians, hence such statuses are stigmatized and ethnicized.' v Scott's works on Zomia, the huge mountain area known as the Southeast Asian mainland massif, which he views as an historical shelter for unruly people and self-governing communities seeking refuge from the despotic regimes of the plains, reinterpret parts of the Reclus brothers' and Kropotkin's discourses on mutual aid within the historical mountain communities in Europe. vi In the same vein Harold Barclay, in his work People Without Government, an Anthropology of Anarchy (1996) , traces a continuity between Kropotkin and later scholars like Mauss and Clastres in the analysis of mutualism and reciprocity in different peoples and cultures. He mentions some statements of 19 th century anthropologists, not only anarchists (it is the case of Edward Burnett Taylor), such as, 'Among the lessons to be learnt from the life of rude tribes is how society can go on without the policeman to keep order'. vii Barclay notices elements close to the current political idea of anarchism in the social structures of hunter-gatherers, 'Then anarchy must be the Nevertheless, the interaction between anarchism and these cultures rarely drew on claims for local traditions, yet it generally served to foster critical ideas of non-European modernites, as showed by Sho Konishi's research on Japan and Maia Ramnath's works on India. According to Ramnath, the history of anarchists' commitment to Indian anti-colonialism is an example of existing alternatives to decolonisation as nationalism and traditionalism. xii The charge of racism has led to a shift away from explicit discourses of race to those of cultural difference.
Arguments about the cultural making rather than natural status of race have been central to antiracism. Nevertheless, antiracist arguments for considering human diversity in terms of anti-essentialist cultural difference can easily be recouped to support ideas of national cultural purity, cultural exclusiveness and natural antagonism between 'cultures'. The concept of culture has a central place in new racism whose discourses have shifted from the overt claims of racial superiority and biological difference to the idea that 'fear of strangers' and tensions between groups are an innate and universal feature of human societies. Germaine Greer xxvii and others. Morris (2015) considers Reclus's use of the term Inuit more frequently than Eskimo to be very advanced, an empathic choice, even though Reclus employed both definitions, anyway after warning against prejudices and racism.
Struggles in evolution
Many people consider the Inuit people the most backward and unpolished of our species. This definition was used for so many peoples, tribes and nations that it ceased to have the slightest importance; it is a simple way to say that these peoples are little known. Every explorer defines the savages that he observes as ignorant and brutes.
Considering himself the measure of humankind, he uses the strongest expressions to allege his superiority. The final paragraph, which Reclus titled 'The murderous civilisation' (La civilisation meurtrière), stressed the general contradictions of the idea of civilisation.
Modern civilisation, irresistible when it disrupts and disorganises barbaric societies, displays a singular clumsiness in bettering their condition. It is due to a lack of goodness, a lack of humanity. Our genius shows itself neither amiable nor sympathetic. What! Encounter a people who are so gentle and patient, so inclined to justice and equality, yet only be able to subjugate and flog, decimate and destroy! This little group was gay, playful, brave; it asked nothing more than to work in order to live, but also wished to sing, dance, and feast. And no sooner was it acquainted with our progress than it became sad and morose… We crushed them-why and how? And when the last of these poor Aleuts has disappeared, people will be heard to say, 'What a pity!' This characterisation, less of 'difference' or an abstracted 'otherness', and more precisely of extremity, even perversity, wasn't so much rolled into European knowledge systems or legitimation projects … but on the contrary In the case of the Australians, Reclus went over the disastrous social consequences of the English government's decision to send all sorts of common criminals there. The melting pot of Aboriginal Australians and these exponents of European civilisation, who would join some local tribe once they had escaped the penal colonies, is described sarcastically by the author. 'The ancient murderer was taken for a captain, became a military leader … and showed himself more savage than the savages… These messiahs were the very best Great Britain had in terms of thieves, bankrupt wretches, killers and other brigands… Such was civilisation's first contact with the children of Nature'. xcviii Reclus goes on to decry the fact that when the British legalised real property in Australia, the natives were not considered persons with legal rights. 'In 1834, the British parliament approved an act establishing the system of legal ownership of property on Australian soil, without even mentioning the Australian native.
Colonisation was carried out on the principle that the land to be peopled was res nullius'.
xcix
Reclus also analysed the environmental and more-than-human aspects of colonisation, which was also a struggle for the supremacy of the coloniser's livestock over local fauna. Colonists regarded kangaroos as being too numerous and too close to their own animals: '…grazing near civilized livestock, [they] diminish the grass. Soon the legislator passed laws in favour of the sheep, which has to be protected against the carnivorous dingo, but mainly against its rival, the herbivorous kangaroo'. The new European system of property and the alleged universal law of capital thus helped to complete the massacres of humans.
If it happened that, starving and angered by the spectacle of fat animals, the native broke into the enclosure and took one for himself, this was called 'robbery', an act that is vigorously punished by the Whites' law, which is inflexible in its distinctions: 'The kangaroo, as game, is common property; the sheep, as livestock, is private property'. Begin with a good definition of the terms, establish that money, the rich man's capital, bears interest, and that work, the poor man's capital, bears none, the rest goes without saying. 'His studies ended, it was impossible to find for him a position other than cook or manservant… He replied, "I am going back to the bush, and I regret ever having left! With all that they taught me, I remain in my skin, and the Whites will never forgive me for being Black"'. 
